







































































broader	elements	is	an	additional	series	of	features	identified	by	Gozdecka	as	representing	the	‘post-race’	and	‘post-multicultural’	environment.	I	argue	that	engagement	of	these	elements	that	results	in	the	generalized	condition	of	neo-assimilation	for	migrant	subjects	in	the	west.		In	defining	the	post-multicultural	world,	Gozdecka	identifies	five	phenomena	that	contribute	to	a	transitioning	cultural-political	dynamic.	These	elements	occurs	across	a	range	of	spheres,	from	cultural	practice	and	everyday	discourse	to	policy	and	law.		These	are:		i) the	shift	from	ethnicity	and	culture	towards	religion;		ii) the	emphasis	on	social	cohesion	and	security;		iii) the	emergence	of	new	forms	of	racism;		iv) the	relativisation	of	international	and	transnational	human	rights	law;	and		v) an	excessive	focus	on	gender	inequality	within	traditional	minority	cultures.	(Gozdecka	et	al:	54-58)		Each	of	these	elements	is	becoming	increasingly	common	in	the	west.	Ideological	assumptions	form	the	basis	of	western	liberalism	and	underpin	basic	humanism	from	which	the	popular	narrative	of	multiculturalism	in	formed;	a	process	that	is	subverted	into	an	othering	logic	that	serves	to	marginalize	Muslim	subjects.	Thus	stereotypes	and	misconceptions	concerning	gender	equality	and	freedom	of	expression	become	discourses	of	exclusion,	“culturalized	women	are	denied	agency	and	seen	as	inferior	subjects	who	need		to	be	appropriately	corrected	and	
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in	need	of	rescue”	(Douzinas	2013,	quoted	in	Gozdecka	et	al	2014:	54).	Furthermore	the	scrutiny	on	national	security,	operating	in	tandem	with	greater	emphasis	on	citizenship	serves	to	alter	the	rhetorical	construction	of	multiculturalism.	Where	once,	as	Robert	Maciel	notes,	multiculturalism	was	defined	by	the	autonomy	provided	to	minority	subjects	through	the	legal	and	cultural	protections	offered	by	the	host	(p.	384),	the	post-multicultural	environment	is	defined	much	more	as	a	coercive	space	and,	with	that,	there	is	greater	mainstream	acceptance	for	the	state	to	curtail	cultural	practice	that	does	not	conform	to	accepted	notions	of	national	cultural	identity.			The	ideological	function	of	neoliberalism	thus	serve	as	a	universal	means	to	revolve	cultural	tensions.	Dastyari,	as	a	member	of	the	political	elite,	is	afforded	the	ability	to	exploit	identity	as	a	commodity.	However	others,	such	as	the	Al	Kassab	brothers	use	the	universalism	of	neoliberalism	as	a	means	to	become	enculturated	into	the	host	state.	In	keeping	with	David	Harvey’s	maxim	of	neoliberal	world	as	one	framed	around	“the	commodifaction	of	everything”	(p.165),	or	as	described	by	Wendy	Brown	(2005):	Entails	the	erosion	of	oppositional,	political,	moral	or	subjective	claims	located	outside	capitalist	rationality	yet	inside	liberal	democratic	society,	that	is,	the	erosion	of	institutions,	venues,	and	values	organized	by	non-market	rationalities	in	democracies.	(45)		The	notion	that	cultural	difference	and	historic	oppression	can	be	erased	through	the	distancing	ethos	of	a	solely	economic	set	of	principles	may	be	attractive	to	marginalized	but	aspirational	individuals.		Problems,	successes,	failings,	all	fall	into	the	realm	of	personal	responsibility,	with	entrepreneurialism	
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(read:	accomplishment	within	the	accepted	neoliberal	framework)	viewed	as	a	panacea	to	all	social,	political	and	economic	ills.			
The	foregrounding/erosion	of	race,	and	the	concept	of	neo-assimilation		In	the	case	of	both	Sam	Dastyari’s	jovial	invitation	to	Pauline	Hanson	and	the	Al	Kassab	brothers	earnest	rhetorical	question	to	the	Australian	public,	the	migrant	subject	was	re-assuring	the	interlocker	that	they	posed	no	threat	to	mainstream	culture.	I	suggest	these	individuals	represent	the	particular	moment	in	the	narrative	of	Australian	multiculturalism,	where	the	co-existent	streams	of	neoliberalism	and	post-9/11	securitization	meet.			The	cultural	shifts	that	accompany	neoliberalism	over	the	past	four	decades	–	from	the	branding	of	nation	states,	to	the	normalization	of	highly	mobile	trans-national	workforces,	to	the	production	and	consumption	of	global	media	–	all	operate	as	by-products	of	the	global	neoliberal	environment	whilst	also	foregrounding	race	in	a	manner	that	identifies	but	de-politicizes	the	subject	(Ong	1999:	3).		Meanwhile	the	rolling	trajectory	of	identity	politics,	from	which	the	material	policies	of	multiculturalism	was	born,	has	fostered	a	strong	cultural	antagonism	towards	the	categorization	of	race	that	typified	colonial	hierarchies.	The	resulting	culture	is	one	where	race	has	been	re-imagined	as	“private	preference”	(Goldberg	1713)	in	a	bid	to	promote	equality	in	the	age	of	secularism	and	neoliberalism:	Given	the	regime	of	equality	before	the	law	or	of	government	protected	rights,	the	state	can	no	longer	be	seen	to	engage	in	or	license	racially	discriminatory	acts	
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with	respect	to	its	own	citizens	or	legitimate	residents.	To	do	so	would	call	into	question	the	grounds	of	its	legitimacy	as	the	defender	of	both	freedom	and	equality.	(1713)		But	if	this	position	stops	the	state’s	capability	for	making	overtly	racist	policy	there	is	a	subsequent	disavowing	of	collective	voices,	as	the	individualisation	of	all	actions	is	the	norm.	Thus	hate	crimes,	racial	discrimination	perpetrated	by	private	citizens	or	even	the	grievances	of	minority	or	indigenous	peoples	come	to	be	articulated	in	terms	of	individual	rather	than	cultural	or	systemic	responses.	The	neoliberal	environment	has	thus	produced	a	punitive	turn	as	the	logic	of	individual	responsibility	becomes	intensified	in	processes	of	law	and	incarceration.	This	has	resulted	in	a	strong	anti-racism	culture	within	both	the	legal	system	and	the	media.	But	one	where	the	blame	is	levelled	at	individuals	rather	than	systemic	cultural	factors.	At	the	same	moment,	individuals	from	minority	communities	are	“invited	to	police	their	own	legitimacy	by	actively	demonstrating	that	they	are	no	burden	on	a	public	that,	depending	on	the	national	context,	has	been	unsettled,	diluted	or	eviscerated”	(Lentin	and	Titley:	163).	This	de-politicisation	of	representation	serves	as	a	‘double	win’	for	a	dominant	culture	that	reaps	the	benefits	of	governing	a	diverse,	colourful	and	benign	society	while	avoiding	the	pitfall	of	accommodating	the	political	and	economic	interests	of	disparate	communities.	Sara	Ahmed	describes	this	phenomenon	as	the	“anti-performativity	of	multiculturalism”	(p.	3)	insofar	as	its	titular	definition	does	not	match	its	objectives	or	outcomes.			Alongside	the	increased	intensity	on	individuals	of	the	neoliberal	project	and	the	impacts	of	multicultural	policies	and	identity	politics	on	the	everyday	narrative	
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of	race,	the	third	element	in	the	post-multiculturalism	nexus	in	the	rise	of	the	security	culture	(Forman	2009;	Pugliese	2013).	I	maintain	these	elements	produce	compliant	subjects,	willing	and	able	to	simultaneously	demonstrate	the	cultural	contribution	made	by	their	community	and	the	economic	and	political	supremacy	of	the	host	nation.	I	describe	this	phenomenon	as	‘neo-assimilation’	and	suggest	it	is	representative	of	the	ideal	of	diversity	devoid	of	politics.	Being	born	of	neoliberalism,	neo-assimilation	demands	an	active	subject.	As	Goldberg	and	Lentin	&	Titley	observe,	under	neoliberalism	institutional	racism	becomes	difficult	to	identify	even	as	social	and	economic	indictors	of	poverty	rates,	socio-economics,	employment	and	incarceration	show	widening	gaps	drawn	along	racial	lines.	In	this	political	climate	the	state	cannot	discriminate	against	(or	for)	particular	communities.	Furthermore	but	there	can	be	hostility	towards	such	action	by	the	communities	themselves	as	migrant	communities	build	an	individualizing	narrative	around	both	achievement	and	disadvantage	and	situate	any	resulting	condition	as	a	product	of	one’s	own	endeavours.			The	aspirational	discourse	that	forms	the	visible,	attractive	imaginary	of	neoliberalism	and	its	association	with	multiculturalism,	may	serve	to	demonstrate	the	appeal	of	liberal	western	states.	But	assimilation	is	intensified	via	the	systems	of	classification,	bureaucratization	and	observation	that	have	become	typical	of	the	contemporary	neoliberal	state.	These	various	forces,	impacting	on	the	subject	via	numerous	directions,	engender	a	process	of	“responsibilization”	(Lentin	and	Titley:	176)	on	the	individual,	the	expression	of	the	self-regulating	subject	that	is	central	to	the	psychological	and	philosophical	dimensions	of	neoliberalism.	For	the	migrant	subject,	enculturated	into	a	
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generalized	state	of	subservience	towards	the	host	state,	this	abiding	willingness	to	be	assimilated	becomes	intensified	by	the	politics	and	expectations	surrounding	multiculturalism.		The	celebration	of	benign	diversity	that	is	so	much	a	part	of	the	way	multicultural	liberal	states	are	branded	represents	a	form	of	governmentality	insofar	as	it	is	demarcated	in	positive	or	negative	terms.		Whilst	the	state	provides	the	institutional	and	cultural	platforms	by	which	diversity	may	flourish,	its	performance	and	representation	is	the	responsibility	of	the	migrant	subject.	As	Lentin	&	Titley	rhetorically	pose,	“How	can	there	be	racism	when	the	official	commitment	to	diversity	is	so	manifest	and	so	mediated?”	(p.176).	In	turn	migrants	are	obliged	to	promote	the	systems	and	ideals	that	helped	create	this	state	without	racism	(Safi	and	Code	2014).		The	narrative	of	multiculturalism	is,	at	its	core,	a	system	of	management	designed	to	benefit	the	existing	elite	political	and	economic	order.	For	home	populations	multiculturalism	is	the	branded	veneer	of	the	liberal,	globalized	nation	state,	its	logic		serves	as	a	psychological	salve	to	a	variety	of	contemporary	afflictions:	from	colonial	guilt	to	the	need	for	urban	authenticity	to	the	provision	of	a	compliant	but	inexpensive	workforce.	The	notion	of	diversity	can	be	sold	to	minority	populations	as	part	of	the	narrative	of	inclusion.	But	there	are	perimeters	to	the	discourse	available	to	these	communities,	and	in	defining	these	perimeters	–	whether	this	constitutes	media	representation	or	access	to	state	institutions	–	the	state	assimilates	disparate	and	diverse	communities	into	a	particular	set	of	economic,	political	and	cultural	objectives.		
Conclusions	
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	This	analysis	examines	the	contemporary	Australian	moment	via	the	convergence	of	multiculturalism	and	neoliberalism.	From	the	mid-twentieth	century	onward,	multiculturalism	has	become	an	empty	signifier:	a	political	and	cultural	set	of	values	capable	of	being	incorporated	into	a	range	of	dominant	ideologies	or	governance	systems.	Over	the	same	time	period	neoliberalism	as	an	economic	theory	has	morphed	into	free-market	agendas	carried	by	many	nation	states	and,	furthermore,	into	a	broader	cultural	ethos	that	guides	the	lives	of	millions	of	people	around	the	world.		As	Wendy	Larner	observes	in	her	discussion	of	Stuart	Hall,	the	deployment	of	neoliberalism	in	the	pragmatic	politics	of	the	‘New	Right’	involved	the	constitutive	elements	engaged	in	a	constant	balancing	act	between	various	economic	and	social	tensions.	These	elements	include	the	macro	and	microeconomics	of	the	free	market	and	the	individualisation	of	employment	and	social	policy	governance,	combined	with	the	“more	traditional	conservative	ideology	based	on	family	and	nation”	(Larner	2000:10).	The	third	concurrent	theme	running	through	the	Australian	agenda	has	been	the	intensified	rhetoric	of	citizenship	incorporated	in	the	logic	of	security	and	defence.			Stripped	to	its	base	logic,	multiculturalism	constitutes	the	right	to	cultural	inclusion	that	is	protected	by	the	host	state	(Maciel	2014:	383).	Citizenship	on	the	other	hand,	is	rendered	from	an	ethos	of	assimilation	and	the	objective	of	forming	a	singular	and	uniting	national	character.	Over	the	past	two	decades	this	contradiction	has	been	gradually	resolved	via	the	prevailing	logic	of	neoliberalism.	As	the	constitutive	element	of	multiculturalism,	race	as	a	signifier	
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of	identity	has	been	simultaneously	promoted	and	de-politicized	through	the	mechanisms	of	neoliberalism	and	globalisation.	In	the	contemporary,	competitive	and	trans-national	environment,	representations	of	race	are	foregrounded	as	nation	states	seek	to	brand	themselves	as	tolerant,	authentic	and	open	to	global	entrepreneurialism.	But	conversely,	as	a	taxonomical	tool	and	technology	of	population	management,	the	role	of	race	has	been	radically	diminished	(Goldberg	2008:	1713),	a	process	that	lays	the	foundations	for	neo-assimilation.			Unlike	the	notion	of	assimilation	born	out	of	a	colonial	desire	for	a	homogeneous	culture,	neo-assimilation	(produced	by	multiculturalism)	provides	a	celebratory	platform	for	the	representation	of	diversity.	But	informed	by	the	prevailing	agendas,	this	depiction	of	diversity	must	only	represent	the	surface	of	cultural	inclusion:	the	values	and	believes	underpinning	society	must	be	uniform.	As	exemplars,	both	Sam	Dastyari	and	the	Al	Kassab	brothers	represent	the	ideal	neoliberal	subject	in	the	post-multicultural	age.	Dastyari	can	playfully	exploit	the	cultural	veneer	for	political	gains;	the	brothers	represent	the	individualization	typical	of	the	neoliberal/post-multicultural	period	and	actively	opt	into	the	universal	economization	of	the	self	as	a	means	to	negative	connotations	of	their	heritage.							
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